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1. lean u 3agaun AUCHUATIHMHBI
1.1 Henp qucuuruivHel — GopMUpOBaHUE KOMIIETEHIIHIA:

VYK-4 CnocobGeH oOCymecTBIsATh JACJIOBYI0O KOMMYHHUKAIIMIO B YCTHOM W TMCBMEHHOW (opmax Ha
rocyzapcTBeHHOM si3bike Poccutickoit deneparuu u m”HOCTpaHHOM(BIX) s3bIKE(aX)

1.2 Tumbl 3amad mpodecCHOHATBHOW JEATETLHOCTH, K KOTOPBIM TOTOBATCS OOydYaroluecs B paMKax

OCBOEHUS JUCLUIIINHBI:
- aBTOPCKUU
- peIaKTOpCKui

1.3 JIucuurniauHa OpHEHTHPOBAaHA HA MOATOTOBKY OOydYaromuxcs K MpodeCCHOHAIBLHON JesSTEIhHOCTH B
cthepe: 11 CpencrBa MaccoBoit MHGOPMAIIMK, WU3IATEIBCTBO W Toaurpadus (B chepe MyJIbTUMETUNHBIX,
MeYaTHBIX, TeJle- U paJuOBeIIaTeNIbHbIX CPECTB MaccOBOil MH(pOpMaLIUN)

1.4 B pesynbrare 0CBOCHHSI TUCIUILUIUHBI Y 00YYaromIMuXCsl TOJKHBI ObITH CHOPMUPOBAHBI:

O0001IeHHBIC TPYIOBBIE

KO,I[ 1 HAUMCHOBAHUC

(hyHKUMY / TPYAOBBIC komriereHiu @I'OC BO,
(GyHKUMY / TPYyZOBBIC T HEOOXOIUMOM ISt .
WuankaTopbl JOCTHXKEHHSI KOMIIETEHIHHA
npodeccroHaIbHbIE (hopMHupOBaHUS TPYAOBOTO
JeiicTBus (py HaTUIUU WK IpoecCHOHATBHOTO
npodcranaapra) nefcTBUS

Beimonusier mepeBon MpodeCCHOHANBHBIX TEKCTOB C
WHOCTPAHHOTO S3bIKa Ha TOCYAapCTBEHHBIIN

YK-4 Cniocoben
OCYIIECTBIATH JIEIOBYFO
KOMMYHUKAIIHIO B YCTHOH H
MUCBbMEHHOM (hopMax Ha
TOCY/IApPCTBEHHOM SI3bIKE
Poccuiickoit @eneparuu n
WHOCTPaHHOM(BIX)
sI3bIKe(ax)

1.5 CornacoBanue MEXAUCITUIUTMHAPHBIX CBA3EH TUCIUTIINH, 00€CTIEYNBAIOIINX OCBOCHUE KOMITCTCHIIHI:

VYK-4 Cnoco0OeH OCyIIeCTBIATh JEJIOBYI0 KOMMYHHKAIIMIO B YCTHOH M HHCbMEHHON
dbopMax Ha rocymapcTBEHHOM si3bike Poccwmiickoit denmepanmuu u HHOCTPAHHOM(BIX)
sI3bIKe(ax)

Ne HaumeHnoBanue ®dopma
n/n JUCIIUTLITNH, o0y4eHHs
OIIPENCIIATOIINX OuHas | 3aouHa
MCXKIUCHUITIIMHAPHBIC (CeMeCT 9
CBS3U p) |(cemect
p)
1 1
1 |S13b1k 3¢ dhekTUBHOI + +
KOMMYHHUKAIHH

2. MecTo nucuuiuiaabl B cTpykrype OII 0akanaBpuara:

HucrunmnHa «VHOCTpaHHBIN A3BIK» OTHOCHTCS K 00s3aTenbHOM dYacTu ydeOHoro turana OIl 1o
HamnpasyieHuIo moArotoBku 42.03.02 - XKXypHanucTuka.

Jucuunnuna « MHOCTpaHHBIN A3bIK» U3ydaercs B 1, 2, 3, 4 cemecTpax.

3.00beM u conepxaHue TUCUUILIUHBI
3.1.00peM QUCIUIUIMHEL: & 3.€.
3aoyHas: 8 3.€.



Bun yueOHo# paboThI

OuHas
(Bcero 4yacoB)

3aouHas

(Bcero 4yacoB)

O0mast Tpy10éMKOCTb TUCHHUILIHHBI 288 288
Konrakthas pabota 224 24
Jlaboparopnsie (JIab. pab.) 224 24
CamocrositenbHas pabota (CP) 28 243
DK3aMeH 36 9
3auer - 12

3.2.Conepxanue Kypca:

No Haspanue Bun yuebnou DOopMBbI TEKYIIETO
TEMBI pasnena/TeMbl paboThI, yac. KOHTPOJISI
Jlab. pab. CP
O30 3
2 ceMecTp

1 J1e10BOM THKET. CobecenoBaHue;
DUI0JIOrHYECKUI [IpakTrueckoe
a”Haaus. 8 2 17 | 20 3a7aHue;
YcraHoBieHNE TectupoBanue
KOHTAaKTOB.

2 J1e10BOM THKET. CobecenoBaHue;
DU0JIOrHYECKU I [IpakTrueckoe
aHaIu3. YCTHad ] ) s |07 3alaHue
JenoBast
KOMMYHHKAIHSI.

PaGora B komaHe

3 JIeOBOIA STHKET. Hpyrue hopmbl
DuUI0IOTHYECKUI KOHTPOJISI
aHaJIn3. w0l 214110
Cocrasienue
pesiome.

KapsepHnsiii pocr.

4 J1e10BOM 3TUKET. IIpakTueckoe
JlenoBoe MUCHEMO. 3aJlaHNe
DOUIOTOTUYECKUM

8121|410
a”Hann3. Bunpl
JIEIOBBIX TTUCEM.
Pexiama.

5 AKaieMHU4eCKU CobecenoBanue;
AHIJIMACKUM. [IpakTyeckoe
Crpykrypa HayuHoit | 10 | 2 | 4 | 18 3aJlaHue
CTaTbH 110
dbumomorum.

6 AxageMuuecKui [IpakTyeckoe
aHDINHACKUM. 3aJjaHue
[TepeBon HaydHOI ! 21 4113
CTaTbH 110
dbunomornu Ha
PYCCKHH SI3BIK




7 AKkageMHu4ecKun [IpakTrueckoe
AHIIUHCKUM. 3aJlaHuE;
IlepeBoa HayuHOM TectupoBanue
CTaF’)FBI/I o g 0] 2 6|18 ’
¢bwtonoruu Ha
AHTIIMUCKUM S3BIK.

Tema 1. JIenoBoii 3TuKeT. PUJI0JOTHYECKUI aHATU3. YCTAHOBJIEHUE KOHTAKTOB. (YK-4)
Jlexknus.

Buner nenoBeix moxkymentoB. [Tucemo. CiyxkeOHas 3amucka. Memopanaym. Otaer. O630p. 3asBieHue o
npueMe Ha paboty. Paxc. XapakTepuCTHKa. YCTHOE WHTEpPBBIO NpH Ipueme Ha padboty. MHTEpBbIO.
TenedoHHbII pa3roBop.

JlaGopaTopHbie padoThbI.
CcraBnenue, nepeBoj JOKyMEHTOB.
[lepeBoa u ciryke0HOM 3aMUCKH, NEKTPOHHBIX TOKYMEHTOB
PaGora co cioBapsiMu ¥ CipaBOYHOM JTUTEPATyPOH.
3ajaHus 1J151 CAMOCTOSITEIbHOM PadoThlI.
Haiitu 1 nepeBecty NpuMepsl 1€I10BOM KOPPECIIOHACHIIUN HA AHITIMACKOM S3BIKE.

Tema 2. /les1oBoii 3 THKET. DUIIOJOTHYECKUI aHAJIN3. YCTHAs JejoBasi KOMMyHuKkanusa. Padora B
komanjae (YK-4)
Jlekumus.

YcTaHOBIEHHE JENOBBIX OTHONICHHWH. B3ammoorHomenuss B OusHece. Mcropum ycmexa KOMIaHUN u
OouszHecMeHOB. PaGora B rpymme ¥ B KOJUIGKTHBE. THIBI MBIIIICHUS (TaKTHK WA cTpater). Bums
MEpPEroBOPOB

JlaboparopHbie padoThbI.

HpaKTI/I‘ICCKI/Ie 3aaaHus, J€JI0OBBIC UT'PbI, TCCTUPOBAHNUEC, YUTCHUC TCKCTOB I10 YKaSaHHOfI TEMATHKE.
Ay,I[I/IpOBaHI/Ie TEKCTOB U COCTaBJIEHNE OaHKa KIIFOUEBBIX CJIOB.

Pabota co cioBapsiMu ¥ ClIpaBOYHOM JTUTEPATYPOI
3anaHus AJ51 CAMOCTOSITeILHOI padoThI.
1) [ToaroroButk npe3enranuto «Mcropus ycnexa»

Tema 3. JlenoBoii 3 Tuket. @unosorndeckuii anaans. Cocrasiaenue pesrome. KapbepHsblii poct.
(YK-4)
Jlexknus.
Bunsl komnanuit. JlomkHocTHBIe 00s13aHHOCTH. [1yTH KapbepHoro pocra. [IpaBuiia coctaBieHus pe3oMe.
JlaGopaTopHbie padoThbI.

IIpakTHueckue 3ajaHusl, UHTEPAKTUBHBIC YIIPAKHEHHUS, POJIEBBIC UTPBI, AHKETUPOBAHKE B IPYIIIIE,
COCTaBJICHUE IUIaHA KOMIIAHUH, TECTUPOBAHUE.

PaboTa co cioBapsiMu B CIpaBOYHOH JINTEPATyPOd, aHAJIOTOBBIMH TEKCTAMH JIEJOBBIX JIOKYMEHTOB.
3aganus 1J151 CAMOCTOSITEJIbHOM PadoThlI.

1) moaroroBka MUCbMEHHOTO PE3IOME

2) HaMmMCaHME 3CCe O TUTAHUPYEMOM MECTE padOThI

Tema 4. /lenoBoii yTukeT. /le1oBoe mnucbMo. dujiojiornyeckuii anaan3. Buabl 1e10BbIX muceM.
Pexnama. (YK-4)

Jlexknus.

Kanobsr xnmmuentoB. Ilucemo-xkanoba. Ilucemo-zanpoc. OtBer Ha xanoOy u 3ampoc. Pexnama. Bupsl
peKJIaMBbl U peKJIaMHbIe TPORyKTHl. Pekiama komnanuu. Pexiama npoaykra.

JlaboparopHbie padoThbI.



[TpakTudeckue 3agaHus, AMAJOTHUECKOe OOIIEHUE U ayAUPOBaHUE, TECTUPOBAHUE, COCTABIICHHE, IIEPEBOJ
nokymeHToB. CocTaBieHHE PEKJIaMHOTO NMPOEKTa, padboTa B ceTh VHTepHeT.

Pabora co cioBapsiMu 1 CIIPaBOYHOM JIMTEPATYPO, aHATOTOBBIMH TEKCTaMU JCIIOBBIX JIOKYMEHTOB.
3aganus AJ151 CAMOCTOSITEIbHOM PadoThI.

1) CocTaBuTh MHCHMO-3aITPOC, TUCHMO-KAIO0Y

2) [ToaroToBUTH pekinamy KOMIaHUU

Tema 5. AkanemMudeckuii animiickuii. CTpykrypa Hay4Hoil ctatbu 1o ¢puionoruu. (YK-4)
Jlekumus.

[TonsiTHEe aKagEeMUYECKOTO aHTUIMICKOTO, cdephl HCHOIb30BaHMsI. DOpMUpPBOAHWE MPEIACTABICHUN O
CTPYKTYpPE U A3bIKE HAyYHOM CTaThu MO (PUIOJIOTHH.

JlaGopaTopHbie padoThbI.
PaboTa co cioBapsiMu B CIpaBOYHOH JINTEPATypOl, aHAIOTOBBIMH TEKCTAMH JIEJOBBIX JIOKYMEHTOB.

Types of banks. Bank Services. Bank deposit. Bank lending. Financial Instruments. Bills. Cheques.
Financial statements in a bank. International banking.

3ajanus 1J151 CAMOCTOSITEIbHOM PadoThlI.

[TonoOpath Hay4HYIO CTAaThIO HA aHITIMIICKOM SI3bIKE [0 TEME Marucrepckon auccepranun. [lpeacraButh
aHaJIM3 €€ CTPYKTYPBl U OCHOBHOI'O COAEPKAHMSL.

Tema 6. Akanemuuyeckuil anruiickuii. IlepeBon HayuHO# cTaThby N0 (GUJIOTOTHH HA PYCCKUH A3BIK
(YK-4)
Jlexknus.

SI3bIKOBBIE M CTHIIMCTUYECKHE 0COOEHHOCTH HAyYHOU cTaThu 1o (unonoruu. IlepeBon crareit o06beMoM 110
1 newarHoro naucra. CyMMHpOBaHHUE COIEP>KAHUS B IIEPEBOJE.

JlaboparopHbie padoThbI.

[lepeBon pa3aMYHBIX BUJOB KOHTPAKTOB, aHAJIN3 CTHIIMCTHKH Pa3HBIX JJOKYMEHTOB, COCTABJICHUE
KOHTPAKTa Ka)KJ0TO BU/Ia B MUChbMEHHOM opMe (TTOKYyTIKa, IPoaaka, MOCTaBKa)

3aganus 1J151 CAMOCTOSITEJIbHOM PadoThlI.
[ToAroTOBUTE CIMCOK KJIIOYEBBIX CIIOB, IEPEBOJI M ITEPECKa3 HAYYHOM CTaTby MO (DUIIOTOTHH.

Tema 7. Akagemuyeckuil anriniickuii. IlepeBoa HayyHOM cTaTbU 10 PUIOIOTHH HA AHIVIMMCKHUI
s3bIK. (YK-4)

Jlexknus.

ITouck KIHO4EBBIX CJIOB U OCHOBHBIX MJEH JUUIS COCTABICHUS aHHOTALUU U KJIKOYEBBIX IIPU NIEPEBOJE CTATbU
10 TEME MaruCTepCKON AUCCEPTALMM HAa aHINIMKMCKUY s13bIK. [lepeBon cTaTby Ha aHITIMHCKUS 3BIK.

JlaboparopHbie padoThbI.

[IpakTuueckue 3amanus, n3ydeHue ousnec-mpoekToB. CocrapieHne COOCTBEHHOTO OU3HEC-TTPOCKTA.
PaGota B Manbix rpymnmax. [Ipe3eHTanus mpoeKToB U MOIBEJACHNUE HTOTOB.

3aganus 1J151 CAMOCTOSITEJIbHOM PadoThlI.

ITloaroToBUTH NEPEBO CTATBU C PYCCKOTO SI3bIKA HA aHIVIMMCKUMN, CIIENysl CTPYKType: Ha3BaHHUE, aHHOTALUs,
KJIFOUEBBIE CJIOBA, BCTYIUICHUE, METOBI U BBIBOJIbI, 3aKIIOYCHHUE, CIIMCOK JINTEPATYPBL.

4. KoHTpO/Ib 3HAHUI 00yYAKOIIMXCS U THIIOBbIE OLIEHOYHbIE CPeACTBA
4.1. Pactipenenenue 6amios:

2 cemectp
*  TEKyIHUHd KOHTPOJIbL — 50 OamioB
*  KOHTPOIBHBIEC Cpe3bl — 2 cpe3a mo 10 6amnoB KaKabIi
* mpeMuasbHBIC OauTel — 20 6aioB



OTBET Ha dK3ameHe: He Oosiee 30 0aiuioB

Pacripenenenne 6aioB 1mo 3aJaHusIM:

TC
MbI

Ha3Banwne TeMbl
/ BUI yueOHOM
paboThI

®opmbl
TEKYIIETO
KOHTPOJIS

/ cpe3sl

Max.
KOJI-BO
(%:08)():]

MeTtoauka pOBEICHUS 3aHATHS U OIICHKU

JemoBoit
ITHUKET.
DOuI0N0THYCCKU
¥ aHaIm3.
YcranosieHne
KOHTaKTOB.

Cobeceno
BaHHE

CobecenoBanue TPEAIIOIaracT OPraHu3aIuio 6ecenbl MPenoIaBaTes
CO CTYJICHTaMH TI0 BOTIPOCaM MPAaKTUIECKOTO 3aHATHS C IENbI0 Ooiee
OOCTOSITEIEHOTO BBISBIICHUS UX 3HAHWH TI0 ONPE/ICICHHOMY pa3Jeny,
TeMme, mpobiieMe W T.I. Bce wWieHBl Tpynmbl MOTYT y4acTBOBAaTh B
o0CyXJeHnt, 00aBIATh HH(OpMAINIO, JUCKYTHPOBATh, 3a/1aBaTh
BOIIPOCHI U T.1I.

VYCTHBIH  OMpOC  MOXKET TPUMEHSATHCS B Pas3iMyHbIX  (QopMax:
(bpOoHTANIBHBIN, WHIWBUIYAIbHBIH, KOMOWHUpOBaHHBIA. OCHOBHBIC
KaueCTBa YCTHOTO OTBETA TOJICIKAIIETO OIICHKE:

- IPaBWJIBHOCTH OTBETA IO COJCPIKAHUIO;

- TOJTHOTA W TITyOMHA OTBETA;

- CO3HATENLHOCTh OTBETA;

- JIOTHKa U3JIOKEHUST MaTepraa;

- palMOHAIBHOCTh MCIIONB30BAHHBIX MPHEMOB M CITIOCOOOB PEIICHUS
TTOCTaBJICHHOH y4ueOHOMU 3a/1aun;

- CBOEBPEMEHHOCTh M S(PQPEKTHBHOCTH HCIONB30BaHHS HATIISIHBIX
MOCOOUH ¥ TEXHUYECKUX CPEICTB TPU OTBETE;

- MCTIOJIb30BaHKE JIOTIOTHUTEIBHOTO MaTepraa;

- PpalMoHANBFHOCTh UCIIONB30BAHUS BPEMEHH,
3aJjaHue.

5 0anoB - CTYICHT YMeeT IPUMEHSTh MOMYUCHHYIO TIPU MOJITOTOBKE
K MPaKTUYECKOMY 3aHATHIO WHPOPMAIIHIO, OTBEYATh HA OONBIINHCTBO
BOIPOCOB, BECTH JMCKYCCHUIO C HCIIO.

3 Gayyia — CTYHOEHT BIAZEeT TCOPETUUSCKUM MAaTEPHAIOM II0 TeMe
MPaKTUYECKOTO 3aHATHS, WHOTJA 3aTPYJHSETCSl MpPH OTBETe Ha
BONPOCHI, HE yMeeT CQOPMYIHPOBAaTh CBOI TOYKY 3pEHHUS Ha
obcyxIaeMyro pooIeMy

Ecmu cryneHt He BiazeeT mpoOiIeMaTHKoW MPaKTHYSCKOTO 3aHSTHS,
HE MOXET OTBeYaTh Ha BOINPOCHI, 3a4YUTHIBAET OTBET TI0
Halle4aTaHHOMY TEKCTY — OTBET OaJilaMU HE OI[CHUBACTCH.

OTBCJACHHOI'O Ha

IIpakTnue
CKOE
3a/1aHue

5 6autoB— paboTa BHITIOJIHEHA B TIOJTHOM 00BEME, CTYIEHT CBOOOIHO
BJajieeT MarepHasoMm, JEMOHCTPHUPYET mIyOOKHe,
CHCTEMaTU3UPOBAHHBIC 3HAHUS, CBOOOJHO OTBEYACT HA BOMPOCHI
UCTIONB3YS TPO(EeCCHOHATBHYIO TEPMUHOIOTHIO

3 Oamra— paboTa BBIMONHEHA, HO HMMEET HEKOTOPHIE HETOYHOCTH
BBITIOJTHEHUS, CTYJIEHT BIIQJEET MPEJCTABICHHBIM MaTepHaloM,
OTBEUAET Ha 3aJJaHHbIC BOMPOCHI

2 Oamma - paboTra B IIETIOM BBITIOJIHCHA, OJHAKO B IIPOIIECCE
BBITIOJTHEHHST JIOMYIIEHBI CYIIECTBCHHBI OIMIMOKH, CTYIEHT Clabo
Biajgeer wHWHGpOpMaNMeH TO TeMe, TPH OTBETC HCIIOIB3YeT
3arOTOBIICHHBIN TEKCT, 3aTPyJHSICTCS C OTBETAMH Ha 3ajlaBacMble
BOTIPOCHI

TecTupoB

aHue(KOH

TPOJILHBI
i cpe3)

10

10 6amnoB — cTymeHT mpaBuiIbHO oTBeuaeT Ha 75-100% Bompocos B
TecTe

7 6amnoB — CTyIEHT MpaBmIbHO oTBedaeT Ha 50-74% BOIpOCOB B
TecTe

3 Oamma — CTyIeHT NpaBWIbHO oTBewaeT Ha 25-50% BompocoB B
TecTe.

Menee 25% npaBUIIBHBIX OTBETOB OAJIOB HE JaeT




JemnoBoii
JTHKET.
dunonornyecku
H aHaIu3.
VYcTHas nenosast
KOMMYHHKAIIHSL.
PaGora B
KOMaHJIe

Cobeceno
BaHUE

CobecenoBanue npeAIoaracT OpraHu3aluio Oecebl MpenogaBaTesis
CO CTYAEHTaMH IO BOTIPOCaM MPAaKTUUECKOTO 3aHATHSA C LENbIo Oosee
OOCTOSITENBHOTO BBISIBICHUS WX 3HAHHWH 10 ONPEACICHHOMY Pa3ieny,
Teme, mpodieMe U T.II. Bce WieHsl Ipymmbsl MOTYT y4acTBOBaTh B
o0CyXJeHnu, n00aBisATh HH(OpMaNWio, AUCKYTUPOBAaTh, 3a/JaBaTb
BOIPOCHI U T.1I.

VYeTHBIE  OMpoc MOKET NPUMEHATHCS B Pa3iMyHBIX  (QopMax:
(poHTaNbHBIN, WHAWBUAYaAIbHBIA, KOMOMHUPOBaHHBIH. (OCHOBHBIE
Ka4yecTBa yCTHOTO OTBETA MOJJIEHKAILETO OLEHKE:

- IPaBWJIBHOCTH OTBETA 110 COAEPIKAHUIO;

- IOJTHOTA W TITyOMHA OTBETA;

- CO3HATEIBHOCTh OTBETA;

- JIOTHKA U3JI0KEHUS MaTepuana;

- palMOHANBHOCTH HCIIOJIB30BaHHBIX MIPUEMOB U CHOCOOOB peIICHUs
MOCTaBJICHHON y4eOHOH 3a/1auu;

- CBOEBPEMEHHOCTh M 3(PPEKTHBHOCTb HCHONb30BaHMS HATJISIHBIX
MOCOOMH M TEXHUUECKUX CPEACTB IPU OTBETE;

- HCIIOJIb30BaHME JTOTIOJIHUTEIBHOTO MaTeprana;

-  PalMOHANBHOCTh HCIONB30BAaHUS BpPEMEHH,
3aJlaHueE.

2 Ganna - CTyAeHT yMeeT MPUMEHATh TOIYyYEeHHYIO [IPH MOATOTOBKE K
MPaKTUYECKOMY 3aHSATHIO MHQOPMAIMIO, OTBEYaTh Ha OOJBIIMHCTBO
BOIIPOCOB, BECTH JUCKYCCHIO C HUCIIO.

1 Gamn — CTyIeHT BiajeeT TEOPETHUYECKUM MaTepHajioM IO TeMe
MPaKTUYECKOTO 3aHATHSA, HWHOTAA 3aTpyiHsAETCs IIpU OTBETE Ha
BONPOCHI, HE YyMeeT CQOPMYIMPOBaTh CBOIO TOYKY 3pEHHUS Ha
o0cyxmaeMyto mpoonemy

Ecnu ctyneHt He BnazeeT mpoOiIeMaTHKOW MPakTHYECKOTO 3aHSTHS,
HE MOXET OTB€YaTb Ha BOINPOCH], 3a4UTHIBAET OTBET IO
Hale4aTaHHOMY TEKCTY — OTBET OaJylaMH HE OLICHUBACTCH.

OTBCACHHOI'O Ha

[IpakTnue
CKOE
3a/laHue

4-5 OammoB — paboTa BBIOJIHEHA B TIOMHOM OOBEME, CTYICHT
CBOOOMHO  BIAJEET MarepualioM, JIEMOHCTPUpPYEeT TIIyOOKue,
CUCTEMAaTHU3UPOBAaHHBIC 3HAHUS, CBOOOMHO OTBEYACT HA BOIIPOCHI
WCTIONB3Ys MPO(HECCHOHATBLHYIO TSPMHHOIOTHUIO

2-3 Oamna — paboTa BBITOJHEHA, HO UMEET HEKOTOPhIE HETOYHOCTHU
BBITIOJIHGHUS, CTYACHT BIAJNEeT IPEICTABICHHBIM MAaTepUajoM,
OTBEYAET Ha 3aJaHHbIC BOMIPOCHI

1 OGamr - pabora B IENOM BBHINIOJHEHA, OJHAKO B IPOIECCe
BBITIOJTHCHUS JOMYIIEHBI CYIICCTBCHHBI OIIMOKW, CTYICHT ciabo
BrHaseeT wuHpOpManued MO TeMe, TMPU OTBETE HUCIOIB3YeT
3arOTOBJICHHBIA TEKCT, 3aTPYAHSIETCS C OTBETaMHM Ha 3a/laBacMble
BOIIPOCHI

JlemnoBoii
ITHUKET.
dunonornyecku
H aHaIu3.
CocraBicHue
pe3iome.
Kaprepnsrii
pocT.

Hpyrue
(hopmbI
KOHTPOJIS
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10 GanyoB — CTYAEHT NpaBUIILHO BRIONHUI 75-100% 3amanus
7 6aIoB — CTYIEHT MPaBUIBHO BBITONHMI 50-74% 3amanus

3 Gania — CTYACHT NPaBUIBHO BRIMOTHUA 25-50% 3amanus.
Menee 25% npaBUIBHBIX OTBETOB 0aJIOB HE AaeT




JemnoBoii
ITHUKET.
JenoBoe
MHCHMO.
dunonornyecku
W aHanu3. Buner
IICIIOBBIX ITHUCEM.
Peknama.

[IpakTnue
CKOE
3a/laHue

4-5 Gamra — paboTa BBINOJIHEHA B TIOJTHOM 00BEME, CTYACHT CBOOOIHO
BJIAJIEET MaTepuaioMm, JIEMOHCTPHPYET rryOokue,
CUCTEMAaTHU3UPOBAaHHBIC 3HAHUS, CBOOOMHO OTBEYACT HA BOIPOCHI
WCTONB3Ys MPO(ECCHOHATLHYIO TSPMHHOIOTHUIO

2-3 Oamna — paboTa BBITOJIHEHA, HO UMEET HEKOTOPhIE HETOYHOCTHU
BBITIOJTHCHUS, CTYJACHT BJAJCET MPEACTABICHHBIM MaTEpUalIoM,
OTBEYAET Ha 3aJIaHHBIC BOIPOCHI

1 OGamr - pabora B IENOM BBHINIOJHEHA, OJHAKO B IPOIECCe
BBITIOJTHCHUS JOMYIIEHBI CYIICCTBCHHBI OIIMOKW, CTYICHT ciabo
BrnaseeT wuHpOpManued MO TeMe, TMPU OTBETE HUCIOIB3YeT
3arOTOBJICHHBIH TEKCT, 3aTPyIAHSETCS C OTBETAMH Ha 3aJaBacMble
BOIPOCHI

AxaneMHuYecKH
1 aHIJIUHACKUH.
Crpyktypa
Hay4HOH cTaTbu
1o (PUIIONIOTHH.

Cobeceno
BaHUE

CobecenoBanue npeAIoaracT OpraHu3aluio Oecebl MpenogaBaTelis
CO CTYACHTaMH IO BOMPOCaM MPAaKTUUECKOTO 3aHATHSA C LENbIo Oosee
OOCTOSITENIBHOTO BBISIBIICHUS WX 3HAHHWH 10 ONPEACICHHOMY Pa3ieny,
Teme, mpobieMe U T.II. Bce wieHsl Ipymmbsl MOTYT y4acTBOBaTh B
o0CcyXJeHnu, n00aBiATh HH(OpMaNWIo, AUCKYTUPOBAaTh, 3a/JaBaTb
BOIIPOCHI U T.1I.

VYeTHBIE  OMpoc MOKET NPUMEHATHCS B Pa3iMyHBIX  (QopMax:
(poHTaNbHBIN, WHAWBUAYaAIbHBIA, KOMOMHUpPOBaHHBIH. (OCHOBHBIE
Ka4yecTBa yCTHOTO OTBETA MOJJIEXKAILETO OLEHKE:

- IPaBWJIBHOCTH OTBETA 110 COAEPIKAHUIO;

- IOJTHOTA W TITyOMHA OTBETA;

- CO3HATEIBHOCTh OTBETA;

- JIOTHKA U3JI0KEHUS MaTepHana;

- palMOHANBHOCThH HCIIOJB30BaHHBIX MIPUEMOB U CIIOCOOOB peIICHUs
MOCTaBJICHHON y4eOHOH 3a/1auu;

- CBOEBPEMEHHOCTh M 3(PPEKTHBHOCTb HCHONb30BaHMS HATJISIHBIX
MOCOOMH M TEXHUUECKUX CPEACTB IPU OTBETE;

- HCIIOJIb30BaHME JTOTIOJIHUTEIBHOTO MaTeprana;

-  palMOHAIBHOCTh HCIOJNB30BAHHUA BpPEMEHH, OTBEJEHHOIO Ha
3aJlaHueE.

2 Ganna - CTyAEHT yMeeT MPUMEHATh TOIYyYEeHHYIO MIPH MOATOTOBKE K
MPaKTUIECKOMY 3aHSATHIO MHQOPMAIMIO, OTBEYaTh Ha OOJBIIMHCTBO
BOIIPOCOB, BECTH JAUCKYCCHIO C HUCIIO.

1 Gamn — CTyIeHT BiajeeT TEOPETHUYSCKUM MaTepHajioM IO TeMe
MPaKTUYECKOTO 3aHATHSA, HWHOTAA 3aTpyiHsAETCs IIpU OTBETE Ha
BONPOCHI, HE yMeeT CQOpPMYIMPOBaTh CBOIO TOYKY 3pEHHUS Ha
o0cyxmaeMyto mpoonemy

Ecnu ctyneHt He BnazeeT mpoOieMaTHKOW MPakTHYECKOTO 3aHsTHS,
HE MOXET OTBeYaTb Ha BOINPOCH], 3a4UTHIBAET OTBET IO
Hale4aTaHHOMY TEKCTY — OTBET OaJylaMH HE OLICHUBACTCH.

[IpakTnue
CKOE
3a/laHue

4 Oamra — paboTa BBITIOJHEHA B MOJIHOM 00BEME, CTYIEHT CBOOOIHO
BJIAJIEET MaTepuaioMm, JIEMOHCTPHPYET rmyOokue,
CUCTEMAaTHU3UPOBAaHHBIC 3HAHUS, CBOOOMHO OTBEYACT HA BOIIPOCHI
WCIONB3Ys MPO(ECCHOHATLHYIO TEPMHHOIOTHUIO

2-3 Oamna — paboTa BBITOJHEHA, HO UMEET HEKOTOPhIE HETOYHOCTHU
BBITIOJTHCHUS, CTYJACHT BJIAJCET MPEACTABICHHBIM MaTEpUalIoM,
OTBEYAECT Ha 3aJIaHHBIC BOIPOCHI

1 Gamr - pabora B IENOM BBHINIOJHEHA, OJHAKO B IPOIECCe
BBITIOJTHCHUS JOMYIIEHBI CYIICCTBCHHBI OIIMOKW, CTYISHT ciabo
BruaseeT wuHpOpManued 1Mo TeMe, TMPU OTBETE HUCHOIB3YeT
3arOTOBJICHHBIH TEKCT, 3aTPyIAHSETCS C OTBETAMH Ha 3aJaBacMble
BOIPOCHI
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6. | Akanemuuecku | I[Ipakrnue 6
1 aHIITUHACKUH. CKOE
[lepeBon 3a/laHue

Hay4HOH cTaTbu
o rtonorun
Ha pyCCKHH

6 0aymIoB — paboTa BBIMIOJIHEHA B MTOJIHOM 00BEME, CTYIEHT CBOOOTHO
BJIAJIEET MaTepuaioMm, JIEMOHCTPHPYET rryOokue,
CUCTEMAaTHU3UPOBAaHHBIC 3HAHUS, CBOOOMHO OTBEYACT HA BOIPOCHI
WCTONB3Ys MPO(ECCHOHATLHYIO TSPMHHOIOTHUIO

4 Gamma — paboTa BEIMONHEHA, HO UMEET HEKOTOPBIE HETOUYHOCTH
BBITIOJTHCHUS, CTYJACHT BJAJCET MPEACTABICHHBIM MaTEpUalIoM,

SI3BIK OTBEYAET Ha 3a/laHHbIE BOIIPOCHI
2 Oamma - paboTa B UEJNIOM BBHINOJNHEHa, OJHAKO B IIpolecce
BBIMOJIHEHNSI  JJOMYLIEHbI CYHIECTBEHHBI OIIMOKH, CTYAEHT ciabo
BiIageeT wuHGOpMaLMel TO TeMe, TpPH OTBETE HCIOIb3YeT
3arOTOBJICHHBINM TEKCT, 3aTpyAHsSETCd C OTBETaMH Ha 3aJaBacMble

BOIIPOCHI

7. | Akanemuuecku | [Ipaktnue 4 4 Gayna — paboTa BBHIOJIHEHA B MOJHOM 00BEME, CTyAEHT CBOOOTHO
1 aHIJIUHACKUH. CKOE BIaseeT MaTepuaioM, JIEMOHCTPHUPYET mIyOoKue,
[lepeBon 3a/laHue CHCTEMaTU3UPOBAHHBIC 3HAHUSA, CBOOOJHO OTBEYAET HA BOIPOCHI

Hay4HOH cTaTbu
o rtonoruu
Ha aHIIUICKUN

HCIIOJIB3Ys HpO(l)eCCI/IOHaJ'IBHYIO TCPMUHOJIOTUTIO
2-3 Oamna — paGOTa BBITIOJIHCHA, HO MMECT HCKOTOPBIC HCTOYHOCTHU
BBIIIOJIHCHUA, CTYACHT BJIAACCT MNPCACTABICHHBIM MAaTrcpualiom,

SI3BIK. OTBEYAET Ha 3a/laHHbIE BOIIPOCHI
1 Gamn - paboTa B LEJNOM BBHINOJNHEHA, OAHAKO B TMpolecce
BBIMOJTHEHNSI JIOMYILEHBl CYIIECTBEHHBI OMIMOKH, CTYIEHT ciabo
BiIageeT wuHGOpMaLMel TO TeMe, TNpPH OTBETE HCIOIb3YeT
3arOTOBIICHHBI TEKCT, 3aTpygHSETCA C OTBETaMH Ha 3aJaBacMble
BOIIPOCHI
TecTupon 10 10 6annoB — CTyOEHT HpaBWIIbHO oTBeuaeT Ha 75-100% BompocoB B
aHue(KOoH TeCTe
TPOJIbHBI 7 0OamioB — CTyOEHT MpaBWIbHO oTBeyaeT Ha 50-74% BompocoB B
i cpe3) TecTe
3 Oamma — CTygeHT HpaBWIbHO oTBedaeT Ha 25-50% BompocoB B
TecTe.
Menee 25% npaBUIBHBIX OTBETOB 0aJIOB HE AaeT
8. IIpeMuansHBIC OaITHI 20 MoryT OBITH HAaUMCJICHBI 32 BBICTYIUICHHE C JOKIAIOM Ha HAyIHOM
KOH(EPECHITIH
9. OTBeT Ha ’3K3aMeHe 30 10-17 ©annmoB — CTyAEGHT PacKpbUI OCHOBHBIE BOMPOCHI M 3aJaHuUs
OusieTa Ha OLICHKY «YIOBJICTBOPUTEILHOY,
18-24 ©annoB — CTyAEGHT PacKpbUI OCHOBHBIE BOMPOCHI M 3aJaHUs
OusieTa Ha OLIGHKY «XOPOLIOY,
25-30 6amynoB — CTYAEHT PAacKpbll OCHOBHBIE BOMPOCH M 3aaHUs
Ousera Ha OLIEHKY «OTIMYHO»
10. |MHIuBHIyaTbHBIC 3aIaHUA, 50 MoryT OBITH HAYNCIICHBI 32 BBHIITOJIHCHHUE 3aTaHAH CEMECTpa

C TMIOMOIIIBI0 KOTOPBIX
MOXKHO HaOparhb
JIOTIOJTHUTEINTLHBIC OaJlTbI

11. Hroro 3a cemectp 100

HrtoroBass omeHka mo »9k3aMeHy BbicTaBisiercs B 100-OammpHON 1IKajge W B TPATUIIMOHHOMN

yeThlpexOauibHOM  mikane. IlepeBon

100-6amapHOM  PEUTHHTOBOW OIEHKH 10 JUCIUIUIMHE B

TPAAULIMOHHYIO YEThIPEXOaJUIbHYIO OCYLIECTBIISIETCS CIEIYIOIINM 00pa3oMm:

100-6ayuipHasA cucTeMa TpanuimonHas cucteMa
85 - 100 6anmoB OTnugyHO
70 - 84 6anmoB Xoporto
50 - 69 Gannos YIOBIETBOPUTEIBEHO
Menee 50 HeynosnerBopurenbHo

4.2 TunoBsie OLIEHOYHBIE CPEACTBA TEKYIIIETO KOHTPOJIS
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Jpyrue (popMbI KOHTPOJISA

Tema 3. JlenoBoii atukeT. @unonornyeckuii ananus. CocrabieHue pesrome. KapbepHslil pocT.

Belinonnure nepesos pe3toMe Ha PyCCKUM S3bIK.
MY SMITH

123 Main Street * Atlanta, Georgia * 30339

Home: (555) 555-1234, Cell: (555) 555-1235, asmith@sample~resume.com
Seek the Challenging Position of Interpreter
A highly talented Interpreter with huge experience in Court Interpretation, providing an essential public
service, giving assistance to non-English speaking parties; deep background in performing a wide variety of
language interpretation activities for the court and for parties to proceedings, other court personnel and the
public.
Summary of Qualifications

e § More than eight years of Court Interpretation experience.

¢ § Sound knowledge of the general subject of the speeches that are to be interpreted.
¢ § General erudition and intimate familiarity with both cultures.

o § Extensive vocabulary in both languages.

o § Profound ability to express thoughts clearly and concisely in both languages.

o § Excellent note-taking technique for consecutive interpreting.

¢ § Several years of booth experience for simultaneous interpreting.

Professional Experience
The Superior Court of New York, Tarrytown, NY

2003 — Present
Court Interpreter (Spanish)

¢ § Interpreted from English into Spanish and vice versa using simultaneous and consecutive modes at
court proceedings and for other court-related departments at the direction of the court.

o § Make sight translations for the benefit of the court of documents including, but not limited to, court
petitions, reports, waivers, felony disposition statement forms, and other documents.

o § Interpret for judges, attorneys, court staff, and other court-related departments at the direction of the
court.

¢ § Interpret between languages in court proceedings.

« § Bring to the court’s attention any items that may impede the interpreters’ performance.

¢ § Research and understand legal terminology used in court and functions of the court.

¢ § Receive daily calendar assignments from the Trial Court Interpreter Coordinator or Supervisor and
accurately completes daily activity logs, and other documentation as required.

¢ § Perform other language interpretation duties as assigned, such as providing general court

information at an information counter to the non-English speaking public and processes documents
related to interpretation.

The Superior Court of New York, Tarrytown, NY

1997 — 2003
Court Clerk
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Performed clerical duties in court of law:
o § Prepared docket or calendar of cases to be called, using typewriter.

o § Examined legal documents submitted to court for adherence to law or court procedures, prepared
case folders, and posts, files, or routes documents.

§ Explained procedures or forms to parties in case.

e § Secured information for judges, and contacted witnesses, attorneys, and litigants to obtain
information for court, and instructed parties when to appear in court.

o § Notified district attorney’s office of cases prosecuted by district attorney.
e § Administered oath to witnesses.

§ Recorded minutes of court proceedings, using stenotype machine or shorthand, and transcribed
testimony, using typewriter.

¢ § Recorded case disposition, court orders, and arrangement for payment of court fees.

e § Collected court fees or fines and recorded amounts collected.

IIpakTH4Yeckoe 3a1aHue

Tewma 1. JIenoBoii 3TuKeT. PUTOIOTHYSCKUN aHAIN3. YCTAHOBJICHHE KOHTAKTOB.

Curyanus 1. Bl npuexanu Ha koHpepeHIuio B apyroi ropoa. K Bam mogxoauT kosiera u 3aBouT
pasroBop o noroje. [lognep:xure pa3roBop v 3aKOHUHUTE Oeceny.

Tema 2. JlenoBoii aTukeT. PUIOTOTHUECKUI aHaTU3. YCTHAs AeNloBasi KOMMYHUKanus. Pabora B komaHze

Bac nmpuriacuim Ha cobeceoBaHue I YCTPOMCTBA HA pabOTy K KOMITAHHIO. ByIbTe TOTOBBI OTBETHTH Ha
BOIIPOCHI 10 pe3toMe. 3a1aiiTe HECKOIBKO BOIPOCOB O CTPYKTYPE KOMIIAHUH U OYTyIIUX JTOKHOCTHBIX
00s3aHHOCTSX.

Tema 4. JlenoBoii atukeT. JlenoBoe nmucbemo. Ounonorndeckuii ananu3. Buabl genoBeix muceMm. Pexinama.
1. [IpencTaBbTe MUCEMEHHO COOCTBEHHBIN MPOEKT PEKJIAMHOTO MPOAYKTa TOBapa (YCIyTH).
Curyanusi: Bel 00cykmaeTe pekiiaMHY0 KOMIIAaHHIO HOBOW KHHTH € 3apy0OeXHBIMH MapTHepaMu. BHecuTe
CBOM IPEJIOKEHUS 110 0(OPMIICHHUIO PEKJIAMHOTO CTEH/Ia, BEIOEPUTE MECTO ISl CTEH/]a U COCTaBbTe
MIPEABAPUTEIIBHYIO CMETY.
2. IlepeBenure MUCbMO HA AHTIIMHCKUM S3BIK.
Tocmona!
Hacrosmum nadopmupyem Bac o Tom, 4T0 MBI HE MOXEM OCYIIECTBUTH JIOCTABKY IO BBILICYTTOMSHYTOMY
3aKa3y Ha 3aKyIlKy B YKa3aHHYIO Jary.
Mpb1 [0KHBI TOJATOTOBUTH HAIl TOBAp K OTrpy3ke B TeueHue 10 AHel moclie nepBOHAYalbHOM JaThbl
JIOCTaBKH, U Mbl HaJieeMcsl, YTO Bbl MOXkeTe Mo/I0K1aTh 0 TOTO BPEMEHH.

Ms1 uadopmupyem Bac 00 3Toii 3aiepikke, Kak TOJIBKO HaM O Hell cooburuiu, 4toObl y Bac Obuio Kak
MOXHO OOJIbIlIe BPEMEHHU JUISl 3aKJIIOUEHHs aJbTepPHATUBHBIX JAOrOBOpeHHOCTEeH. OmaHako Mbl MOokeM Bac
3aBEpHTh, UTO €CJIM Barr 3aka3 ocTaercs B CHIIC, MbI BBITIOJIHUM JIOCTABKY, KaK TOJIBKO MOJIY4YHUM TOBap.

[IpumuTe, moxkanmyicTa, Hallld U3BUHEHUS 32 3Ty 3aJ€PKKyY, U OjarogapuM Bac 3a moHnmanue.
Hckpenne

hold off — orknansBaTe
advised — coob1eHo

in order — ¢ IEIBIO, C TEM YTOOBI

as much as possible — cTONbKO, CKOIBKO BO3MOKHO



alternate — anpTEepHATUBHBIN, 3aMEIIAIOIINMA, TOTIOTHUTETHHBIN
arrangements — JOTOBOPEHHOCTH, IPUTOTOBIICHHU S, MEPOTIPUSTHSI
expedite — yCKOpHTBH, OBICTPO BBITIOJIHUTD, HAITPABUTh

Tema 5. Akamemuueckuii anruiickuii. CTpyKTypa HayqYHOU CTaThH MO (DUITOJIOTHUH.
BrInonHuTe aHanu3 Hay4HOM CTaTbu MO (PUIIOTIOTHH.
Ethnography, Folklore, Afanasev, and Russian Self-Identity
By Margaret R. Devlin
ABSTRACT
While the history of ethnography in Russia dates back to the Kievan Rus era, modern ethnographic
production in Russia developed in the 17th century and expanded during the late 18th and early 19th
centuries as interest in folktales and in the lives and natures of Russian peasants exploded amongst the
Russian elite. This paper briefly explores the history of Russian ethnography before examining the Russian
concepts of narod (Hapoz, the people) and narodnost (HapomHOCTB, the Russian soul). This work examines
the folklore collections of Alexander Afanasev and his process of editing these tales to remove excessive
violence, insert indicator phrases and regional terminology to identify them as traditional folktales, and
eliminate Church Slavonicisms and foreign words. Ultimately, the paper argues that Afanasev’s editing of
his folktales served to reinforce the “fiction” that Russian peasants were a singular kind of people that
preserved pure Russian-ness in morality, language, and culture.
Ethnography: Definitions and Contexts
Ethnography, or “the systematic collection of diverse types of data through observation, conversation, and
textual study” in order to know “the world from the standpoint of its social relations,” occupies a unique
position between literature, science, and social commentary.l Ethnography is created when learned
individuals enter into cultures or societies unlike their own, participate in societal life, and write their
observations down. These written observations are naturally colored by the life experiences of the
researchers; some researchers approach ethnography scientifically, while others frame their ethnographic
excursions as first-hand narratives describing events and providing commentary or opinions on the people
and places the researcher saw. While ethnography today is chiefly practiced by anthropologists seeking to
understand how cultures around the world function and interact, ethnography in the past has been practiced
by poets, government officials, and hobbyists desiring to discover the essences of human nature.

The key to ethnography is that researchers participate in a society and social life drastically different from
their own. Sometimes this involves traveling internationally; however, in a country as large and as varied as
Russia, international travel is not necessary in order for researchers to encounter unique cultures with vastly
different life experiences and habits. Russia, with its 6 million miles of terrain and more than 120 distinct
ethnic groups, presents the perfect setting for curious intellectuals seeking to experience the life customs,
stories, and rituals of cultures separate from their own.2 In the 19th century, ethnography in Russia
exploded, aided by political upheaval and debates about what it meant to be truly Russian. For intellectuals
of the 19th century, the vast cultural and educational divide between city-dwelling elites and peasant
populations cast peasants as an ethnographic “other” with practices so foreign to intellectual understanding
that Russian peasants became a kind of foreigner worthy of ethnographic study.
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While the creation of ethnographic knowledge dates back to at least the Kievan Rus era, the foundations for
modern, “scientific” ethnography were built during the reign of Peter the Great, from 1682 to 1725.3 Peter
the Great’s attempts to westernize Russia included adopting Enlightenment era theories and emphasizing
scientific, ordered thought. Russian scholars began applying these scientific principles towards ethnographic
research as early as the 1730s. Vasily Tatishchev was the first to conduct a Russian ethnographic survey
during this period. Tatishchev’s work legitimized the idea that people and their cultures could be
scientifically studied and paved the way for later research.4 Early ethnographic studies took the form of
expeditions financed by the government; learned scholars would set out from Moscow or St. Petersburg into
the unknown wilderness of Russia, recording what they saw and experienced along the way. From the 1730s
to the 1770s, the Russian Academy of Sciences sponsored two such expeditions to study the empire. These
expeditions were led by Gerhard Friedrich Miller and Pyotr Pallas, and covered everywhere from Siberia to
the Caucasus to the Far North.5

In the late 18th and early 19th centuries, scholars turned to folklore for both entertainment and in an attempt
to find a national identity.6 In 1845, the Ethnographic Division of the Russian Geographical Society merged
the two main branches of ethnography: geographic exploration and folklore. Shortly thereafter, in 1847,
Nikolai Nadezhdin became chair of the Ethnographic Division, and launched a survey of the Russian people
based on a questionnaire. The questionnaire was divided into six categories with questions surrounding
physical appearance, language, domestic sphere, social sphere, mental and moral development, and
folklore.7 Survey results were published in Ethnographic Anthology (3THOrpaduyeckuii cobopHuk), the first
Russian periodical devoted to ethnography.8 The new emphasis on folk life as a source of Russian culture
and understanding was heightened by the Great Reforms of 1861. In that year, Tsar Alexander II abolished
serfdom in Russia and allowed Russian peasants to own land.9 As peasants began to enter the public sphere
as autonomous individuals, Russian intellectuals and the ruling elite took interest in their unfamiliar cultures
and practices. From the government’s perspective, in order to reform the empire while ensuring that
imperial power continued, it was essential to “take stock of the regional and ethnic diversity of the empire
and recast its identity,” allowing imperial Russia to “consolidate its power.” 10 In the 1860s, The Society of
Friends of Natural History, Anthropology, and Ethnography was founded in Moscow. This Society launched
their first exploration in 1867 and explored most of Russia as well as neighboring Slavic countries. In the
1860s and 1870s, regional schools of ethnography appeared in the Ukraine and Siberia. It was in this
climate of fast-paced, ethnographic-centered intellectualism that the works of Alexander Afanasev appeared.
Alexander Afanasev’s Background

Alexander Afanasev was born in 1826 in the Voronezh region of Russia.11 He attended Moscow University
as a law student and worked as a clerk in the Moscow archives of the Imperial Foreign Ministry.12
Afanasev’s interest in Russian folk tales began in these archives. Afanasev culled through written material
produced by the expeditions sponsored by the Russian Geographical Society, compiling and editing the field
notes into folk tale collections.13 Unlike other ethnographers, Afanasev never actually conducted field
research; rather, he based his folklore collections on notes taken by other researchers. His largest sources of
material were the collections of Vladimir Dal, an older folklorist who had gathered hundreds of tales during
his career and had traveled extensively throughout the Russian countryside.14 Dal is best known for his
work producing a dictionary on the Russian language.15 Dal approved of Afanasev’s work, giving the latter
his blessing to use any of his tales and to do with them as the younger folklorist pleased.16 Afanasev
admired the “poetic artistry, sincerity, and purity” he found in tales told by peasants.17 His interest in
folklore seems to have been based in a desire to seek the essence of Russian-ness, both in language and in
character.

Conclusion
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In summary, the folk tales published in Afanasev’s collections of stories, after editing was complete, were
devoid of unpleasant and excessive violence, used indicator phrases and regional terminology to identify
them as traditional folktales, and were free from Church Slavonicisms and foreign words. These were tales
of the narod, tales that communicated to readers what it meant to be truly Russian, as Afanasev understood
it. Afanasev’s tales, like the very concepts of narod and narodnost, were constructions; they were collected,
molded, and edited by intellectuals in search of true Russians and true Russian-ness. There is intense beauty
in the artificial, and there is a magic present in Afanasev’s tales that would not have been possible without
the circumstances in which his editing took place. Afanasev’s tales present Russian-ness as some
intellectuals of his time perceived it to be, rather than as it truly was. The fact that the tales remain
fascinating and relevant today speaks to Afanasev’s skills as an editor. Many of the translations of Russian
fairy tales that modern scholars consult are pulled from Afanasev’s compilations; Russian authors, like
Nikolai Nekrasov, have consulted Afanasev’s collections throughout the years. Afanasev’s folktales remain
a time capsule of national integrity, providing modern readers with insight into human nature framed in
whimsy, magic, and authentic Russian language.
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BeimonHuTe nepeBost cTaThy 10 (PUIOIOTUN HA PYCCKUI A3BIK.
Ethnography, Folklore, Afanasev, and Russian Self-Identity
By Margaret R. Devlin
ABSTRACT

While the history of ethnography in Russia dates back to the Kievan Rus era, modern ethnographic
production in Russia developed in the 17th century and expanded during the late 18th and early 19th
centuries as interest in folktales and in the lives and natures of Russian peasants exploded amongst the
Russian elite. This paper briefly explores the history of Russian ethnography before examining the Russian
concepts of narod (Hapoz, the people) and narodnost (HapomHocTs, the Russian soul). This work examines
the folklore collections of Alexander Afanasev and his process of editing these tales to remove excessive
violence, insert indicator phrases and regional terminology to identify them as traditional folktales, and
eliminate Church Slavonicisms and foreign words. Ultimately, the paper argues that Afanasev’s editing of
his folktales served to reinforce the “fiction” that Russian peasants were a singular kind of people that
preserved pure Russian-ness in morality, language, and culture.

Ethnography: Definitions and Contexts

Ethnography, or “the systematic collection of diverse types of data through observation, conversation, and
textual study” in order to know “the world from the standpoint of its social relations,” occupies a unique
position between literature, science, and social commentary.l Ethnography is created when learned
individuals enter into cultures or societies unlike their own, participate in societal life, and write their
observations down. These written observations are naturally colored by the life experiences of the
researchers; some researchers approach ethnography scientifically, while others frame their ethnographic
excursions as first-hand narratives describing events and providing commentary or opinions on the people
and places the researcher saw. While ethnography today is chiefly practiced by anthropologists seeking to
understand how cultures around the world function and interact, ethnography in the past has been practiced
by poets, government officials, and hobbyists desiring to discover the essences of human nature.



The key to ethnography is that researchers participate in a society and social life drastically different from
their own. Sometimes this involves traveling internationally; however, in a country as large and as varied as
Russia, international travel is not necessary in order for researchers to encounter unique cultures with vastly
different life experiences and habits. Russia, with its 6 million miles of terrain and more than 120 distinct
ethnic groups, presents the perfect setting for curious intellectuals seeking to experience the life customs,
stories, and rituals of cultures separate from their own.2 In the 19th century, ethnography in Russia
exploded, aided by political upheaval and debates about what it meant to be truly Russian. For intellectuals
of the 19th century, the vast cultural and educational divide between city-dwelling elites and peasant
populations cast peasants as an ethnographic “other” with practices so foreign to intellectual understanding
that Russian peasants became a kind of foreigner worthy of ethnographic study.

While the creation of ethnographic knowledge dates back to at least the Kievan Rus era, the foundations for
modern, “scientific” ethnography were built during the reign of Peter the Great, from 1682 to 1725.3 Peter
the Great’s attempts to westernize Russia included adopting Enlightenment era theories and emphasizing
scientific, ordered thought. Russian scholars began applying these scientific principles towards ethnographic
research as early as the 1730s. Vasily Tatishchev was the first to conduct a Russian ethnographic survey
during this period. Tatishchev’s work legitimized the idea that people and their cultures could be
scientifically studied and paved the way for later research.4 Early ethnographic studies took the form of
expeditions financed by the government; learned scholars would set out from Moscow or St. Petersburg into
the unknown wilderness of Russia, recording what they saw and experienced along the way. From the 1730s
to the 1770s, the Russian Academy of Sciences sponsored two such expeditions to study the empire. These
expeditions were led by Gerhard Friedrich Miller and Pyotr Pallas, and covered everywhere from Siberia to
the Caucasus to the Far North.5

In the late 18th and early 19th centuries, scholars turned to folklore for both entertainment and in an attempt
to find a national identity.6 In 1845, the Ethnographic Division of the Russian Geographical Society merged
the two main branches of ethnography: geographic exploration and folklore. Shortly thereafter, in 1847,
Nikolai Nadezhdin became chair of the Ethnographic Division, and launched a survey of the Russian people
based on a questionnaire. The questionnaire was divided into six categories with questions surrounding
physical appearance, language, domestic sphere, social sphere, mental and moral development, and
folklore.7 Survey results were published in Ethnographic Anthology (3THOrpaduyeckuii cobopHuk), the first
Russian periodical devoted to ethnography.8 The new emphasis on folk life as a source of Russian culture
and understanding was heightened by the Great Reforms of 1861. In that year, Tsar Alexander II abolished
serfdom in Russia and allowed Russian peasants to own land.9 As peasants began to enter the public sphere
as autonomous individuals, Russian intellectuals and the ruling elite took interest in their unfamiliar cultures
and practices. From the government’s perspective, in order to reform the empire while ensuring that
imperial power continued, it was essential to “take stock of the regional and ethnic diversity of the empire
and recast its identity,” allowing imperial Russia to “consolidate its power.” 10 In the 1860s, The Society of
Friends of Natural History, Anthropology, and Ethnography was founded in Moscow. This Society launched
their first exploration in 1867 and explored most of Russia as well as neighboring Slavic countries. In the
1860s and 1870s, regional schools of ethnography appeared in the Ukraine and Siberia. It was in this
climate of fast-paced, ethnographic-centered intellectualism that the works of Alexander Afanasev appeared.
Alexander Afanasev’s Background

Alexander Afanasev was born in 1826 in the Voronezh region of Russia.11 He attended Moscow University
as a law student and worked as a clerk in the Moscow archives of the Imperial Foreign Ministry.12
Afanasev’s interest in Russian folk tales began in these archives. Afanasev culled through written material
produced by the expeditions sponsored by the Russian Geographical Society, compiling and editing the field
notes into folk tale collections.13 Unlike other ethnographers, Afanasev never actually conducted field
research; rather, he based his folklore collections on notes taken by other researchers. His largest sources of
material were the collections of Vladimir Dal, an older folklorist who had gathered hundreds of tales during
his career and had traveled extensively throughout the Russian countryside.14 Dal is best known for his
work producing a dictionary on the Russian language.15 Dal approved of Afanasev’s work, giving the latter
his blessing to use any of his tales and to do with them as the younger folklorist pleased.16 Afanasev
admired the “poetic artistry, sincerity, and purity” he found in tales told by peasants.17 His interest in
folklore seems to have been based in a desire to seek the essence of Russian-ness, both in language and in
character.
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Russia and the Narod

What did it mean to be Russian during Asanasev’s lifetime? This was a matter of considerable debate. The
Russian word “narod” (mapon), often used to refer to “the people” of Russia, was defined by Dal as a
“nation [or] national group, those who lived in the same territory and spoke the same language.”18 The
“people of Russia” were considered to be peasants; intellectuals were often excluded from definitions of
narod. But what was the language of Russia? Peasants and Old Believers spoke Russian and Church
Slavonic, while intellectual elites spoke French. A nation engaged in a quest for self-identification, as
Russia was after the freeing of the serfs in 1861, required a unifying morality and culture in order to identify
it as distinct from other nations (similar quests for self-identification can be seen in other nations, such as
Germany, during the Romantic period). Intellectuals turned to peasants, the narod, as the source for this true
Russian identity. The narod were cast as representing “native Russia, while urban Russia represented a
spoiled or tainted, Westernized, and thus alien culture.”19 There were extensive debates about the nature of
the Russian people; were the people inherently religious, as Dostoevsky claimed? Were they naturally
revolutionary, as the Narodniki (Hapogauku), led by Herzen, believed? Afanasev’s narod was imbued with
moral strength and framed as the “carrier of national integrity.”20 This moral character and true
Russian-ness of spirit was sometimes referred to as the “Russian soul,” or “narodnost” (HapogHocTs). The
Russian soul was a concept first popularized by literary critic Vissarion Belinskii in response to Nikolai
Gogol’s book, Dead Souls (Méptsbie aymm), published in 1842.21 The Russian soul, according to
Belinskii, was an “anti-European concept”22 that encouraged a “deeper look into Russian reality and
peasant life”23 as a source for better understanding the essence of Russia and Russians. An individual with
a Russian soul possessed “freshness, creativity, life, and imagination,”24 believed in a “distinctly Russian
future,”25 and had a “capacity not only to suffer but to find meaning in suffering.”26 It was the opinion of
some intellectuals during the beginning of Afanasev’s literary career that the narod of Russia were the
keepers and safeguards of narodnost, the very essence of Russian-ness.

Ethnography in Russia in the mid 19th century was, therefore, chiefly an attempt to acquaint the
intelligentsia with the narod and narodnost, which some intellectuals hoped would unite Russia as a nation,
recast the identity of the Russian empire, and consolidate Russian imperial power even as monumental
reforms occurred.27 When the intelligentsia explored rural Russia, they would bring “enlightenment to the
people” and “simultaneously ingest the people’s spirit,” thereby uniting all Russians in true Russian-ness.28
Narod and narodnost allowed intellectuals and the ruling elite to create the “fiction” that Russia was a
nation of multitudes held together by a single soul, or narodnost.29 As ethnographic expeditions continued,
however, it became clear that the 120 ethnic groups that comprised Russia were “not as cohesive a unit as
expected.”30 Peasants held different beliefs, practiced various forms of religion, and told folk tales that
sounded startlingly similar to folk tales told by other nationalities. Ethnographers reported back the
unexpected truths that folk customs were disappearing with the reforms, that Orthodoxy was not a uniting
belief for Russians (even peasants that did practice Christianity were split into two camps: Old Believers,
who rejected the reforms to Orthodox practice instituted by Patriarch Nikon in the 17th century, and those
who accepted reforms and practiced the new Orthodoxy supported by the Tsarist government)31 and that
many ethnic groups existed that considered themselves regionally and culturally different from
“Russians.”32 The narod, it became clear, were characterized by “cultural and religious diversity” and were
therefore not a viable foundation on which to build imperial authority and unity.33 By the 1880s, the idea
that Russian peasants could be sources of a singular true Russian identity was largely a thing of the past.34

Afanasev’s Folktales as Constructions of the Narod
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Afanasev’s first volume of edited folktales was released in 1855, as the belief that the narod were a pure
source of narodnost still raced through Russian intellectual circles.35 Even in these publications, however,
the truth that the narod and narodnost were a construct created by Russian intellectuals to design a single,
unified ideal of “Russian-ness” is evident. Afanasev’s collections of folk tales, like narodnost, attempted to
conjure a pure reality of Russian-ness that was itself a construction. An investigation done by Professor
Tristan Landry of the history department at the Université de Sherbrooke in Quebec makes clear that
Afanasev heavily edited his folk tale compilations, in prose and in content, to both create an ambiance of
Russian-ness and to conform to norms of folk telling established by such authors as the Brothers Grimm.
Landry compared Afanasev’s published compilations to original source material in the Russian
Geographical Society archive to lay bare this editing.36 The fact that Afanasev edited his folk tales does not
diminish the value that his works have; rather, exploring the decisions Afanasev made in editing his
folktales emphasizes the centrality of creating and defining narodnost to intellectual thought and discussion
during Afanasev’s time.

Afanasev is quoted by his biographer, Aleksei Gruzinskii, as having commented that compiling his folktale
volumes required “comparing variations, deciding what to keep and what to discard” and eliminating
anything rude.37 In content, Afanasev’s folktales are strikingly similar to those of the Brothers Grimm; this
is because Afanasev was influenced by the “social and nationalistic principles inspired by the German
romantics” that the Grimm Brothers included in their tales.38 The Grimm Brothers, who published their
works in the early 19th century, set the standard in Europe for the retelling of folk tales. Afanasev, inspired
by their works, wanted to likewise compile a body of literature that gave the Russian nation a “sense of its
historical greatness.”39 This began with a necessity for readers to identify his stories as being folkloric.
Afanasev, like the Grimm Brothers, inserted indicator phrases (such as >xun-npoxuBan or xui-0su1, the
Russian equivalent of “once upon a time”) to ensure that readers identified his tales as being based in folk
knowledge and wisdom.40 Afanasev’s tales conformed to the narrative “type,” complete with indicator
phrases, that the Grimm brothers had popularized. The insertion of this phrase, >xui-nipoxxusai, at the
beginning of many of his folk stories did more than just identify Afanasev’s tales as being folkloric; it
created a unified narrative structure that underscored the varied tales present in his compilations, thereby
presenting a singular kind of Russian fairytale that suggested a singular kind of Russian folk. Reading
Afanasev’s folktales suggests that the narod had developed narrative structures that united the nation
through fairytales.

Afanasev also heavily edited the content of his folktales to conform to “the ruling standards of morality” of
his day.41 The narod of Russia were framed as the moral compass of Russian society, the carriers of
“national integrity.”42 As such, the folk tales of the narod should present entertaining yet appropriate stories
that created a framework of values and morals that all of Russia could embrace. This required Afanasev to
remove or censor “violent episodes” in order to make the tales more palatable to children, who were one of
the premier audiences for both Afanasev’s and the Grimm Brothers’ tales.43 Editing out inappropriate
content entailed a delicate touch. Afanasev needed to make his tales readable for children but entertaining
and fascinating for adults. In order for the intelligentsia to engage with the stories, thereby “ingest[ing] the
people’s spirit,”44 “all bluntness and vulgarity offensive to refined habits and tastes [had to be] erased.”45
Afanasev did not remove all colorful, bawdy, or suggestive episodes from his stories; rather, he edited out
gratuitous violence that would have prevented Russian adults from reading his tales to children and
incorporating his stories into a general consciousness of Russian morality. Violence that had an educational
purpose remained in the texts. In Quarrelsome Demyan, for example, a peasant, Demyan, repeatedly strikes
a guest for refusing to “obey the master” of the house.46 In the end, Demyan orders the guest to take his
best horse, expecting the the guest will refuse and Demyan will be able to beat him. Instead, the guest
obeys, making off without a beating and with Demyan’s horse. The tale teaches Russian children and adults
alike that cleverness wins against violence; had Afanasev edited out the beatings in this tale, the moral
would not have shown through. Afanasev’s editing of his folk tales presented the narod as authentic and
colorful yet moral and wise, thereby preserving the idea that the narod were a model of Russian morality
while providing audiences with entertaining, lively tales that engaged adults and children alike.






